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On 28 July 2000 the pupils and admirers of the late Puey
Ungphakorn held a Buddhist merit-making rite for him at Wat
Pathumkongkha, the temple where his urn is kept. With the consent of the
temple’s sangha, we planned to renovate a building and to eventually use
this edifice as a Puey Discussion Forﬁm. According to the plan, activities
that contribute to the cultivation of wisdom and to the restoration of the
temple as a vital pillar in contemporary society will be organized at the
Forum. We believe that establishing the Forum will better illuminate
Puey’s commitment and dedication to improving Thai society than simply
sculpturing his monument.

In order to fund the renovation, we have appealed to the public for
donations. Small but neat pictures of Puey are given out as souvenirs,
rewarding any gesture of charity. A little booklet on \Puey has also been
compiled. Likewise, it will be granted to any donor. The booklet also seeks
to commemorate Pridi Banomyong. Both Puey and Pridi were kalyanamittata
and were at the forefront of the santi pracha dhamma movement. As a
footnote, the United Nations Educational, Scientific, and Cultural Organi-
zation (UNESCO) has participated in commemorating the centennial
anniversary of Pridi during 2000-01.

We feel that those who have received souvenir pictures of Puey
may want to appreciate his wit and intellect as well as to be motivated by
his humanity and intellectual responsibility. Therefore, we asked Niphon
Chamduang to select and compile some of Puey’s memorable sayings and
requested S.J. to translate them into English. We hope that the selected
quotations are useful. The Steering Committee on the Project for the

National Celebration on the Occasion of the Centennial Anniversary of Pridi
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Banomyong, Senior Statesman (private sector) plans to issue a series of
similar volumes in the future.

If this volume is well accepted by the public then it may be expanded
into a thicker and more beautiful book. For the moment, this modest-sized
volume suffices. Your criticism and recommendation are thus very much

appreciated.

Sulak Sivaraksa

Puey’s Books
1. Best Wishes For Asia . Peace Decency and Freedom
Kled Thai Publishing, 1975 (out of print)
2. A Siamese For All Seasons . Collected Articles by and about
Puey Ungphakorn (Komol Keemthong Publishing, Fifth
Edition November 2000, 290 Baht)

_
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WEgIMaT uavl, bded
The Buddha has said this about goodness:
“I do not see any other goodness in all creatures except wisdom,

the means to enlightenment, persistance, sense-restraint and sacrifice.”

Looking Back, Looking Ahead
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The Free Thai Movement

in 1942 1, the prosecutor, was a member of the Free Thai
Movement. Risking my life, 1 parachuted into Muang Thai, helping to
liberate the country during the war and ultimately enabling it to avoid the
ignoble condition of a defeated state. In the presence of my friends in the
Free Thai Movement, I had sworn that I would not accept any reward for
my contribution in liberating the country and would not become involved
in politics until I have retired [trom official duty]. Despite being approached
several times by many powerful and influential individuals |asking me to

play politics], I have kept to my promise all along.
Judgement on Criminal Case 3389719

18 June 1977; Puey Ungphakomn, the prosecutor;

Prayat S. Nakanart, the accused in the charge of defamation.
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I was quite naive about many issues. I studied philosophy with
average interest and did not probe deeply enough into it. When it came to
the issue of changing the country’s system of governance or holding a strike
at my school, my involvement was only that of a by-stander. That is to say,
it was quite fun observing it. I did not recognize its significance...

One day, Prom [Watchrakupt]| apprehensively informed me that
“We are dead.” “Why are we going to die,” { queried. Prom swore at me
and explained that from now on Muang Thai would suffer from immense
hardship because Luang Phibulsonggram had replaced Phya Pahol as
premier—in all probability, [he would impose] a dictatorship a la Germany
and Italy. Admittedly, I had never thought about this before. Prom was the
first person to bring the issue of dictatorship and democracy to my mind.
From that moment until his death...Prom and I regularly discussed about
freedom, democracy, leftist, centrist, and rightist political philosophies, etc.
Please note that Prom Watchrakupt was a scientist who had received a
doctorate in metallurgy, was a professor at Chulalongkorn University. And
he was one of the persons who had acted as my political conscience—I who
had majored in the social sciences. My dear friend...

The Adolescent Years (1932, 1972)
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The leader of the Free Thai Movement immediately replied the
telegram, warmly inviting Than Chin {Prince Subhasvasti Svasti] to join the
movement. One of the main points of the response is the call for an end 10
domestic political disputes. The sole aim of the Free Thai Movement is to
preserve the sovereignty and independence of the Thai nation. Therefore,
all Thai persons, whether of royal or humble origins, who share the same
love for their country must be considered as part of the same company.

Solidarity must serve as the common denominator.

Members of the Royal Family and the Free Thai Movement, 1972
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They could not come very close, as those officers who disliked me
had forbidden them to do so. Late that afternoon, however, a number of the
officers went to sleep and gave the villagers a chance to move closer [to
me] and ask questions. Among the villagers was an old lady who had sat
by me for about two hours without moving. When a few number of people
were left she told me that I resembled her son. When asked, she told me
that her son had been drafted and she did not know where he was. Her
sincerity captured my heart, and T felt the love of the mother for her child.

Temporary Soldiers, 1971
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In 1970, I had already made plans to take a holiday in France
without knowing that Acharn Pridi [Banomyong| was also going there.
Once he was there 1 thought it fit to visit him as a measure of personal
respect of a student for a teacher and of a Free Thai who had been under
his command. Therefore 1 met Field Marshal Thanom {Kittikachorn]
before leaving the country, telling him that 1 was going to visit Acharn
Pridi. Field Marshal Thanom gave me his blessing and asked me to carry
amessage to Acharn Pridi. [ acted as his conduit and also brought a message
from Acharmn Pridi back to Field Marshal Thanom.

Looking Back, Looking Ahead
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A Sincere Reminder to the Elders

If the decision is maintained to let this American company print
the Thai currency notes, then [ can no longer remain in my position because
the manager [of the American company] has rudely belittled the Minister
of Finance and I. It is really a bad company. Field Marshal Phibunsonggram,
the premier, said to Khun Phra Boripan, “Your student is really arrogant,
always threatening to resign.” Khun Phra defended the case on my behalf.
In the end, the cabinet voted in favor of my recommendation.

Looking Back, Looking Ahead
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[ am still dumbfounded by one issue. Field Marshal T. gave a
statement on it. I agree with what he said. He declared that anyone who holds
a high official position such as a cabinet minister should not be involved in
“commerce”. That official should not serve as a director [of a company or
corporation.] I agree that this is the right way to behave. But 1 am not
completely sure what activities are included as part of “commerce”. Does

it also entail banking?

Address at the Annual Dinner of the Thai Bankers Association, 1964
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Our Thai Charoen village has an environment that is filled with

many toxic pollutants. But I think nothing is as toxic as the poison of fear

that emerges from the intimidation or the abuse of power (no matter how

well intentioned) by authority. This is so because fear is poisonous to the

intellect. Once the intellect is poisoned, it may suffer from paralysis. Worse,

it may become over-pressured and explode like we have witnessed in

numerous other villages.
Letter from Nai Khem Yenying to Nai Dhamnu Kiatikong, Head of Thai Charoen
Village, 1972
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On Social Change

It seems remarkably strange that we, professors, are attempting to
teach our students to favor liberal democracy and hate totalitarian commu-
nism, which is antithetical to the principles of democracy, for when our
students want to act according to the principles of liberal democracy, we
discourage them. Professors teach their students to think rationally for
themselves. But when the students begin to think independently and
liberally, we end up fearing that they will destroy us. Professors teach their
students to examine and analyze the social situation and to use their expertise
and wisdom to make society better. But when the students clearly perceive
that society has numerous defects and seek to protest against the foibles of
those in power, we become apprehensive. It seems that professors have the
responsibility to engender spectacular works of art, but at the moment when
their feats begin to take shape, they end up destroying their works.

Legitimacy in the University, 1971
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Any social change, whether it Jeads to progress or deterioration,
inevitably brings about varying degrees of unrest in society. The prudent
intellectual naturally attempts to bring about progress with as little social
disruptions as possible. In so doing, wisdom must be cultivated in both
conceptualization and practice. An irrefutable fact is the existence of
countervailing forces that are against changes in the continuously changing
world and that blunt the power of wisdom. [These forces] single-mindedly
rely on power that is derived from weaponry, authority, and wealth,
undeniably leading the way to social deterioration.

Preface, Intellectuals and the Future of Thai Society, 1974
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I cannot help thinking that adults may help themselves and children
according to the way that Buddhism and other religions have taught us.
That way depends on love, metta, and exemplary personal conduct. Once
children and adults love and are bound to one another there will be less
frictions in their discourse. Love is the magical potion that nurtures the
world. It does not matter whether we are born into Buddhism or other
religious traditions.

Buddhism and National Development, 1971
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The elders create problems for their young people. The elders are
prone to resort to violence—to wage war against one another. The elders
create a lot of social problems, making some people too rich and others too
poor. The elders stratified society based on skin colors. The elders are
allowed to consume alcohol but prohibit the young people from smoking
marijuana, which is a lot less dangerous than alcohol. The elders are
vengeful while the young people love one another. And the elders are
hypocritical. Therefore the young people have no one to depend on and lack
faith in and respect for the elders. Although we may not uphold this hippie
worldview, only a few of us can honestly dismiss that the argument of the
hippies is without a kernel of truth.

The Responsibility of the Elders, 1969.
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As people who have merits, good fortune, and fair mer tal
faculties, our duty, along with that of our young-blood students, is to gu de
one another to fulfill what is obligatory [of us]; that is, developing the rural
areas so that our agriculture is productive, so the poor people will hav: a
living condition that is better than the one before. Attempts must be m: de
to restore to them the numerous plots of land that they have lost. Own ng
lands, they will feel proud and will enjoy happiness while farming and tili ng
their plots of land.... No matter how we realize it, such action will be
facilitated if our future government is a democratic one that is truly interes:ed
in eliminating hardships and improving the livelihood of the citizens.

Alternative Ways of Developing the Country, 1574
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Whether it is an economic, a social, or a political—concerning
democracy—problem, if we think in an alternative manner and if we want
to solve [the problem] in an alternative way, we must really make good use
of our new found power. We must rely on the respect between the authority
and the governed. And no matter how poorly educated or destitute the people
are, I feel that it is important to live together in peace; that means respecting

the rights and human dignity of each and every person.

Alternative Ways of Developing the Country, 1974
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If we fail to allocate money to education we will probably not be

able to allocate funds for other purposes because problems such as the
threat of communism, gangsterism, crimes, adolescence, democratic
governance and even economic performance and low productivity...cannot
be prevented or solved if we do not invest in the noblest of all things: human

beings.

On Education, 1965
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Soon it will be necessary to establish a labor union in order to protect
the interests of manual laborers. 1 use the word “necessary” because if we
do not do so openly or legally, events will push toward the establishment
of a secretive or illegal one, which will be exponentially more dangerous
and detrimental.

Reflections on Developing the Thai Industrial Sector, 1968
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Economic Justice

Human beings are born with physical bodies, wisdom, and brains
that are not equal. From the very start, there is inequality. Therefore, it is
the duty of society to remove or minimize inequalities...As President
[Ramon] Magsaysay said, “Those who are born with little should receive
a lot from the Law.” This form of justice is metta karuna. Metta karuna is
an important dhamma in society because [unequal] capabilities alone may
cause injustices. Metta karuna must also be relied upon so that society will
meaningfully develop and achieve prosperity.

Morality, Religion, and Development, 1969
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To make them potent and sacred—worthy of being used as the basic
principles for the financial and budgetary policies of the country—I shall
conjure up the six principles in English.
(1) Foresight (2) Democracy (3) Balance
(4) Utility (5) Equity (6) Efficiency

Having to pay taxes, taxpayers already feel sadden. They will feel
even worse if they perceive injustices [in society]. Tax evaders also
contribute to the development of injustices. Most people in civilized lands
like the Thai country may agree that the rich must pay taxes at higher rates
than the poor—in the name of justice. Aside from being exempted from
taxation, the government must also provide the really poor people with
social welfare because humanitarianism is the twin brother of justice.

The National Budget and the Budget Burcau Official, 1960
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The government is required to respect the human dignity and the
right to start and administer free enterprises of private citizens. They must
not face obstacles in terms of plunder, seizure, or restrictions due to vested
interests.

Some Thoughts on Agrarian Reforms, 1967
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One thing we must always keep in mind about national develop-
ment is that we must bring prosperity along with stability to our country.
Many developing countries are using various ways to push ahcad at the
fastest pacc without paying due consideration to financial stability. The end
result of this strategy of development is the inability to reach the desired
goal.

Another important factor we must remember is that aside from
maintaining an annual economic growth rate of approximatcly 8 percent,
we must explore ways to ensure justice in the provincial socicties of the
country. This is especially true for the poorest regions. They must receive
a larger share of investment and concern.

Some Reflections on the Contemporary Economic Situation of the Thai Nation






0
48 jso %MMJ

SuSutnATHgManIatINHN Q’ﬁwﬁ'nﬁ‘luﬁmmwgﬁams
dudasdu e ldsuussTleniindedunndoasialaniniudning
unynidninwash Qunasduwasnn  ndaniluwenss  awee
°zlaqmumnﬂ‘nm‘ﬂuL'%f'aqﬁaxﬁaqmgnuauazim:ﬁmﬁq

auasal 8.9.8n5W5 NgAINT, beoa

Economists like myself—those who are primarily responsible for
economics and finance—are indebted to Prince Siddhiporn, a pioneer in the
field of new agrarian practices, for raising a touching matter:— “Money and
gold are illusory. Rice and fish are real.” The future of Thai farmers is an
issue that must be carefully nurtured and protected.

A Eulogy on Prince Siddhiporn Kritdakara, 1971
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On the issue that we must fairly distribute the national income, I feel
that we are greatly deficient. We have been deficient on this matter not in
the past 1-2 years but have been continuously so for 30-40 years. We did
not focus on increasing the income of the regions that are in need of such
increase. No matter where development takes place, Bangkok always
benefits—and more so than the other regions. Thus I feel that if we want to
develop the country with equality, [we must] attempt to temporarily contain
{development in] Bangkok. (It is impossible to absolutely contain Bang-
kok.) Sometimes we must not allocate money to Bangkok. Giving other
regions more money can be beneficial.

General Characteristics of Thai Economy, 1968
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I regret that there has been some negligence in reviewing the
economic situation of the country. Namely, we have concentrated on
[promoting] the overall growth and have not thought about justice in
society. So I tried to rectify this error by seriously developing the rural
areas.

Some professors have said that paying too much attention on social
justice will slow down the progress of the country as a whole. Therefore
we should first develop the economy because even though the rich will get
richer and the poor poorer, progress will eventually trickle down to the poor.
We have relied on this method for 20-30 years now without seeing any
positive result.

Looking back, Looking Ahead
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(11) There is another case where the people may be of different
minds; that is, having to choose between money and complacency. Some
may prefer complacency despite acquiring little money. Others may choose
otherwise....A “high standard of living” is not an easy thing to determine.

(18) The same logic applies to the choice between leisure and work.
There should be a balance |between the two]. In a society that covets
money only—New York City, Tokyo, or even Bangkok—there are many
enemies of good health and cheerfulness such as anxiety, over-strenuous
work, etc. Anyone who prefers leisure will suffer from a direct consequence;
that is, a low income. But that person should have the liberty to choose so.
That person should not be belittled or blame in public. I do not believe in
forced labor in the name of the collective good, no matter how beneficial
and praiseworthy it may be.

Reflections on Development in Southeast Asia for 1980
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If individuals who are talented in commerce or in any field of
employment that brings a sizeable personal income or those who have
inherited valuable heirlooms...do not use their possessions for social
benefits, then they have not upheld dhamma in the economic sense....
Individuals that invest their money for social purposes are practicing
dhamma. This is because in using their money to benefit society...they are
also benefiting others, not only themselves. And if wealthy individuals make
sure that the others also have an approximately equal amount of money, then
their action will be truly in line with dhamma.

Dhamma in Economics, 1953
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Human-~Centered Economics

The power or capability of human beings is much more crucial than
the power or capability of money because the accumulation of wisdom and
the dissemination of knowledge to the people have impacts on the stability
of the future. The power of money |is more circumscribed.] Even when we
face a shortage of money we can always borrow money from others.
Borrowing money is easy because money is able to speak many different
languages. But obtaining the service of a person {is much more difficult.]

At best, a person is able to speak only a few languages.

Ethical Responsibility is Necessary for National Development, 1966
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[We must not) neglect or look down on the value of labor and the
initiatives of the citizens because of misplaced nationalism and self-
centeredness. In short, if we eliminate greed, arrogance, and selfishness the
sun will brighten and warm our imperfect world.

Problems and Priorities of Development, 1965
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Social justice covers a far greater scope than the distribution of

income or wealth because happiness is not dependent on wealth alone. In

a social system where women are at a disadvantage to men the system must

be rectified in order to foster justice in society. Tools of trade must be

found for anyone who does not have them. Education, healthcare and

employment are things that must be given to every human being. Poverty

robs man of his human qualities. We have the duty to help each other out.

Looking Back, Looking Ahead
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[Rural and agricultural credits ought to be further expanded]

because in helping rural rehabilitation, we are in fact helping ourselves in

the long run. A nation with a prosperous countryside has a better chance

for peace than a nation where poverty prevails outside the cities. Further-

more, this act will serve as evidence for the sense of solidarity among

compatriots, and for the right sort of compassion and kindness that are far

nobler and superior to the narrow kindness that one has for oneself and for
one’s kin.

Address by the Governor of the Bank of Thailand, 1968
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Aside from the dhammic principle that is debatable—possessions
and wealth often incline people to sin—another factor is also true: money
cannot buy happiness and cheerfulness. Thus I can conclude that in our
community being very rich or far richer than the others are is not necessary.
It is enough only to have sufficient money to live our lives and nurture our
families, especially to educate the children.

Reflections on Development in Southeast Asia for 1980
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Monetary Economics

Bad money, we know, drives good money out of circulation. Bad
currency notes, wherever they are printed, drive good currency notes out
of business. Bad monopoly drives efticiency and honesty out of industry and
trade. Bad economic and monetary policy would drive anything decent out
of, well, out of everything.

Address at the annual luncheon of the Thai Bankers Association, 1967
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(2) Some bankers still excessively favour their own kinsmen and
their own family businesses in channelling their loans and credits. This must
also be redressed immediately. We all know very well that our friends and
relatives, our wives or husbands are the most difficult people to get to repay
loans to us. As to getting us to repay ourselves—what a hope !

(3) In the past few years, some banks have unduly concentrated
on loans for speculative activities which do not contribute to the national
economic advancement, e.g. investment in land and in certain kinds of
buildings. Such loans by their nature could not be repaid within a reasonable
time. If during the course of the next years, increased public expenditure
leads to the necessity of private credit restriction, these banks will find
themselves hard hit and the whole system will suffer. The Bank of Thailand
finds it necessary to seek your serious cooperation in arresting and
reversing this speculative tendency.

Address by the Governor of the Bank of Thailand, 1968
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Our Thai country has consistently been reexamining its monetary
and banking policies. Social and economic conditions are always changing.
Unlike teaching science where we can always rely on the Newtonian law—
what Newton said back then are still applicable now—in the social sciences
we always have to be conducting researches to keep up with current realities.

General Characteristics of the Thai Economy, 1968
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Righteousness and Justice

Soon we all hope to be honored with a bachelor degree in
economics. Have we taken the opportunity to acquire and seek real and solid
knowledge that is worthy of our bachelor degree? Or have we relied on luck
to bring this honor to us? When actually inside our brains there is
hollowness, there is only knowledge that is derived from rote learning and
luck? Have we taken the opportunity to sharpen our minds by reading,
listening, reflecting, and cultivating creativity inside us? Have we taken the
opportunity to point the pin of our thoughts at the direction of dhamma,
which is the only direction where the nobility of life and honor resides?
Today we are all equipped with all the necessary tools. We only have one
chance.... [It is] deeply unfortunate to miss this opportunity.

Thammasat University, 1966
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A bold person may raise the question that some people who cultivate
dhamma do not receive protection from dhamma at all. | Then why practice
it?] There arc a lot of injustices in the world. On this question, 1 wish to
reply as follows. Those who truly cultivate dhamma do not necessarily want
any special advantages in return; that is, they practice dhamma for the sake
of goodness, truth, and justice.... This conduct in itself is meritorious.

Dhamma, 1962
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Upekkha means equanimity. It is true that even-mindedness serves
as good dhamma on some occasions. But if the ruling elites who have the
duty to supervise the administration of the country find corruption and still
seek shelter under Upekkha and declare the aphorism “Knowing how to
preserve oneself is the highest form of goodness” then they have the
characteristic of a traitor. This is because aside from showing cowardice they
also seriously fail to perform their official duty. The toleration of evil is in
itself evil.

Why sit down (or stand up) to work on the budget? 1962
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UWINMNFUGTS, bebo
Santi Pracha Dhamma

In a society with pracha dhamma [i.e., democracy and justice] the
gaps between the government and the people, between officials and citizens,
between women and men, between the rich and the poor, between
prosperous regions and barren localities, between those who enjoy the right
to education and those who do not, between those who enjoy the right to
health and those who do not, etc. must be narrowed or eliminated. This
[vision] does not emerge from political ideologies. Rather it is a matter of
legitimacy—of metta karuna, solidarity, compromise, and respect for the
human dignity of every person whether high or low born. Naturally, it will
facilitate the peaceful resolution of the aforementioned problems.

The Ways of Nonviolence, 1977
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vuiindsznsssulnalagdudis, veoe

1f the principle of pracha dhamma is upheld steadfastly, there will
not be any other ways to realize democracy and justice except by
nonviolence. The reliance on weapons as threats or the perpetration of direct
violence for the sake of promoting democracy and justice may yield only
short-term benefits. It will not lead to permanent democracy and justice.
When one side relies on weapons and the other side loses, it is natural that
the loser will think of using weapons for revenge. When weapons collide,
how can democracy and justice be preserved?

Pracha dhamma means that justice is authority, not that power is
justice. Pracha dhamma is rooted in the people. If the people do not want
pracha dhamma, no one can give it to them.

Memo on Thai Pracha Dhamma by Nonviolent Methods, 1972
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(2) Democracy

Almost all of the state revenues come from the monies of the citizens.
Thus it is necessary for the citizens to know about and express their consent
on the revenues and expenditures. In a country that is moderately
democratic, the parliament, comprising representatives who have been
legitimately elected, serves as an institution that gives the government

advice on or endorsement of taxation.

The National Budget and the Budget Bureau Official, 1960
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Any way I am still confident. If we truly respect the people and
the sovereignty of the people—when Parliament has given due considera~
tion— at the very least we should find ways for the people to tell us whether
or not they like the new constitution that we are legislating and whether or
not they will accept it. [We must] ask for the people’s opinion. Although
it may be costly, I think it will be useful because it will be the first move
in Thai history that will make the citizens interested in the highest law that
is used to govern the land.

Alternative Ways of Developing the Country, 1974
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Whether talking about traditional or modern war, one thing that must
be recognized is that those who pay the highest [social] cost are ordinary
citizens. In particular, the new strategic planning such as in Vietnam, new
armaments, and modern sciences have brought about far-reaching
devastation to human lives and property—personal property, national
property, tarms, jungles, hills, streams, etc. In some cases, what was lost
could not be restored. In some cases, it takes several generations before

restoration finally takes place.

The Thai Way Out after the Indochina Wars, 1972
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Aasssuuasmau lumsimngd, a.A.gabo

Beauty and Economics

Economists have the tendency to focus only on the economy. As
such, we cannot say that development is complete. Considerations must also
be given to developing society, which means [emphasizing] education,
health care, and public utilities. Additionally, economists should think
deeply about a major aspect of life: beauty—art, poetry, and music. They
must be included in development. Researches conducted by universities are
also the means to promote truth and wisdom, and they should be a prime
focus of development.

Morality and Religion in National Development, 1979
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WSEWNSMFUINUNSHMUIEIA, bEod

National development must also take into consideration the preser-

vation and conservation of the people’s environment...When we discuss

about development we must reflect on the environment which is beneficial

to the public and subsequent generations.

Buddhism and National Development, 1971
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We often hear the saying “ldealism cannot be eaten.” Who is crazy
enough to eat idealism? Some people also like to say “What you think is
idealistic. It is not practical.” To this we must reply that good things are hard
to carry out but not impossible to do so. We must endeavor to undertake
them. However practical bad things may be, they will never transform into
goodness.

On Idealism, 1974
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This document is still essential not because it is theoretically or
academically pertinent for posterity but because it is an attempt to create
order, efficiency, and confidence in our economy, which is a never-ending
struggle that we must engage in while living in this brutal world of ours. The
things that we pass on to our descendants may help them know what to do
and what not to do in their struggles—and how to conduct and how not to
conduct their struggles....Our young colleagues will likely confront the kind
of disappointments we faced when we were in dire straits. These young
people may learn how to preserve their idealism like how you and I—and
our friends—have done in the past. You certainly expect that our descendants
will always uphold honesty, solidarity, and confidence in serving the public.

Letter to Subharp, 1974
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Soulyitan, weoo

If someone tells us that there is a genius person who does not have
to study very hard and yet receives outstanding test scores, do not believe
the statement. It is true that some people are wiser than others are. But there
is no way to cultivate wisdom other than by sheer diligence and discipline.

Knowing How to Study Well, 1967
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I must have some leisure time to spend with my family. I wish
to have some green parkland, to be able to participate in or enjoy art,
literature, dancing, music and other cultural outputs. And to a certain extent
[ want to be able to attend temple fairs, the Loy Kratong festival, seasonal
festivities, and charity fairs. | want clean air to breathe and pure water to
drink. Whatever 1 cannot do myself or cannot do well, I seek assistance
from friends in the form of cooperatives, clubs or unions—so we can help

each other out.

Looking Back, Looking Ahead
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WMAEMAQAANAE: (MBEINGT uami

Briefly, reality means truth and knowledge. Beauty refers to the
various things that give man his culture and pleasure, including the
different kinds of sports. Goodness means not wishing harm to others and
being helpful to fellow human beings. If goodness exists without
knowledge, then there will be no benefit because goodness may be used in
the wrong direction. If we have only truth and goodness and fail to think
about beauty, then art, literature, music and drama cannot develop, and the
people or society will be desolate or lacking in happiness.

Looking Back, Looking Ahead
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We all are of different minds. Whatever a person likes is his or
her own business. I do not like modern music or modern literature. But if
the younger people want to listen or read them, then [ will not interfere with
them. I can stand listening to or reading them. The duty of students is—
if they like modern music, dance, and literature—to help them progress
instead of obstructing the things that they do not like. Only in this way will
art be truly conceived as art for the people.

Looking Back, Looking Ahead
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We often hold the conviction that no new knowledge is possible in
this world. We stubbornly believe that the knowledge we are acquiring is
complete. Someone has already filled a book with all the available
knowledge. [Hence] if we want to say or add something new, it can only
be a very shallow remark. Please hold a different conviction. There are still
not many masterpieces in literature. Composers had only begun to lull the
world with their songs. Our instincts must habitually warn us that the world
is still very young. There is still the possibility of experimentation. Do not
let the past overwhelm us. Believe that the world today is as pure as a virgin
is.
(Paraphrasing Ralph Waldo Emerson’s speech at Dartmouth College, 1838)

The Responsibility of Students, 1964
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Books are the food for the brain and the mind. If we read books we
also have the time to reflect on many issues, which may or may not be related
to the things that we have read—reflection is spontaneous. If we do not read
book, we often go do things that do not provide us with the opportunity to
think broadly. [For instance,] when we drink alcohol, we damage our brains.
What can we think about? When we play cards, we can only think about
getting even with or being swindled by the dealer. When we go to cocktail
parties, we must wear funny faces and talk to individuals we may or may
not know. When we watch the television, we let them shepherd our noses
and brains and allow them to provoke us with their shallowness. Nothing
is really comparable to reading books, which provokes us to think. [Reading
books enables] us to associate with the wise ones, those whom the monks
say will make us smarter. Once human beings fail to think, then they are
no different from savage animals. Is not it true?

My Ideal Library, 1963
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(18) He should have the opportunity for rest and recreation
according to his will, which may mean finding relaxation in culture—in the
various forms of art—in sports, or even in idleness. One of the most
important relationships of Southeast Asians is [the one between] tradition,
religion, and community. Thus the Buddhist temples or the Muslim
mosques are important centers of social and cultural activities. Pure air,
beautiful landscapes, clear streams, etc.—these things do not have to be
bought or sought after in the countryside. They are compensations for the
low income of the rural people. We should preserve these for them and their
children, grandchildren.

Reflections on Development in Southeast Asia for 1980
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